[lyxoBHo-iHTenekTyanbHe BUXoBaHHA i HaBYaHHA monogi B XXI cronitTi

MOCTCEKYJISIPHI BUMIPH OCBITHIX
TPAHC®OPMAIIINA

Huodyasko O. C.

JOKTOp TIEJATOTIYHUX HayK, mpodecop, MapiymomsChKuil qepKaBHAN
yHiBepcHuTeT, M. Mapiymomns, Ykpaina

CyuacHutl cgim cmae 00HOHUACHO i OINbW «PeniciunuMy, OLIb «CeKy-
JAPHUMY 6 MIpY 2n06anizayii 3axiOHO-XpUCMUsHCbKOI OIHapHOI cucmemu
Kaacugikayii penieitino-cexkynapuoi pearvrocmi. Ilpobnema oceimuix
mpancghopmayiti y noCMceKyIapHOMY C8imi 6 HAYKOBOMY Ni3HAHHI He 3a-
sepuiena, aie € nepedymosu 0Jis nooarbulol penexcii 0ns il upiuieHHs.
pizHOManimmsa 00c8i0y MIPKY8AHb CNpUSE MOMY, WO Ysa npodiema nepe-
MBOPIOEMBCA 8 BUNPOOYBATLHULL NOAICOH MEMOOO0N02Tl | eKCnepUMeHmie.

Knrwowuosi cnosa: cexynsapuzayis, nocmcekyispuuil coyiym, penieitino-
CeKyApHA c8I00MICmb, OCEImdA.

Abstract. The modern world becomes more «religiousy, more «seculary
at the same time, as the Western Christian binary system of classification of
religious-secular reality globalizes. The problem of educational
transformations in the post-secular world in scientific cognition is not
complete, but there are prerequisites for further reflection to solve it: the
diversity of experience of reasoning contributes to the fact that this problem
becomes a testing ground for methodologies and experiments.
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VY posmisni sBuIa cexyispu3alii MOKHA BiI3HAYUTH, 10 OUTBIIICTH
HE3axXiJHUX TOBAPUCTB CTAIOTh BCE OLIBII CEKYISIPHUMH: KOCMIUYHUH ITO-
PAZOK BCe OLbIIe BU3HAUAETHCSI CYYaCHOK HAYKOIO 1 TEXHOJIOTISIMU, CO-
HiaJbHHUH MTOPSIOK BCE OUIBIIE BU3HAYAETHCS B3a€EMO3B’SI3KOM «JIEeMOKpa-
TUYHUX» JICPKaB, 3aCHOBAHUX HA MPHUHIMIII IPOMASHCTBA, & PUHKOBA
eKOHOMIKa 1 MeJifHI TpoMajChKi chepr BCce JaCTIIIe aretor0Th 10 JIFOM-
CBKOI TiJTHOCTI, CBOOOMH, PIBHOCTI 1 TparHeHHs 10 macts. OTxe, B LIJIOMY,
CBIT CTa€ OJJHOYACHO 1 OUTBII «PeNiTriiHIMY, OUIBII «CEKYISIPHUM» B Mipy
ro6aizamii 3axiAHO-XpUCTUSHCHKOT OiHApHOI cucTeMu Kiacudikaii pe-
JITTHHO-CEKYJISIPHOT peabHOCTI.

[Ipomec cexymsipu3aiiii B 6araTbox €BpONEHCHKUX CYCIITBCTBAX JOCST
TOYKH HETIOBEpHEHHS. PeIirist K «TaHIToT TaM’ SITi» BTpavdeHa 03 MOXKITH-
BOCTI BiJTHOBIICHHS, 1 IIUJIi TIOKOJIIHHS MOJIOJUX €BPOIICUIIIB POCTYTh, HE
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Po3ain I1. OcobucTicHi Ta coLjianbHi ieTepMiHaHTU AYXOBHO-IHTENEKTYaNbHOMO
BUXOBAHHs i HABYAHHA B CMCTeMi HenepepBHOT 0CBITU

MAaro4YH HisIKOTO 0COOMCTOTO CTAaBJICHHS 10 XPUCTUSIHCHKOI peNiriiiHoi Tpa-
nuii abo HaBiTh He 3Ha0uM Mpo Hel [3]. He TimbKu XpUCTUSHCBKI IEpKBH,
a ¥ iyl ciM’1 BTpaTHiTH CBOIO POJTB B IIPOIIEC] PEITIHHOI comiamizartii. SKio
HE CTaHEThCS TKOTOCH HETIepeI0aIeHOTO PETIrifHOTO BiIPOIKEHHS, TIPOIIEC
€BPOIICHCHKOI CEeKyIApH3aLii HEMOXKIJIMBO TOBEPHYTH Ha3al.

ITpu npoMy, Hi HaiBHA CEKYIIAPHICTb, Hi CEKYJISIPUCTCHKE CAMOPO3yMiH-
HSl HE MOXKYTh BBa)KaTUCS 3JOPOBHMH, TOOTO 1X HE MOXKHA OiIbIIE MPH-
HMary sIK 0Ch camo co00I0 3pOo3yMisie, He CTaBIISTYM IIiJl CyMHIB a00 He
IIJJIa09H CePHO3HIN pediiekcil.

Cam (akT, 1110 MM 331a€MOCS IMTaHHAM IIPO T€, BCTYIIAEMO MU B €I10-
Xy BCECBITHBOT'O MOCTCEKYJSIPHOTO CYCHIILCTBA, CBIYUTE IPO T€, IO MU
MEPECTYNMIN TOPIT, 110 MU OiJIblIe HE MOXKEMO IIPOCTO, 0e3 Oyab-aKoi
peduiekcii 3anuimaTucs cekyaspuctamu [2].

10. Xabepmac BBaxae, 1110 BUPa3 IOCTCEKYIISIPHUID HE TIPOCTO BijIa€e
PENITifHUM CITUTBHOTaM JIaHUHY CYCITIJIBHOTO BU3HAHHS 3a (DyHKIIIOHAIb-
HUU BHECOK, TKWI BOHU BHOCSTH B CITPaBY BiITBOPECHHS Oa)KaHUX MOTHBIB
1 yCTaHOBOK. Y CYCITIIBHIHN CBiIOMOCTI TOCTCEKYISIPHOTO COIliyMy BinOn-
BAETHCS 1I€ i HOPMATHBHE PO3YMiHHS, 10 Ma€ 3HAUCHHS JUIA MOJITHYHOT
B3a€MOJIi HEBIPYIOUMX IPOMAISIH 3 BIpYIOUUMH. Y TOCTCEKYISIPHOMY CO-
LiyMi CKJIaJIa€ThCsl BU3HAHHS Ti€1 00CTaBUHM, 1110 MOJICPHI3allisl CyCIUTLHOT
CBIJIOMOCTI OXOIUTIOE MIPH MEPEXO/Ii JI0 HOBOI (a3| sIK peliridiHui, TaK
1 CBITCBKUH MEHTAITET 1 pehIeKCUBHO BHIO3MIHIOE X [1].

OTKe, CydacHUH CBIT ITOCTaE y MeKax OiHaApHOI pealbHOCTI, OCKiJTb-
KM PENITriiHO-CeKy/IsIpHa CB1IOMOCTh HE PO3PHUBAE CBIT HABIILN, a B3a-
€MOJIi€ Ta PO3BUBAETHCA Y O3HAUCHOMY HamnpsMKy. [IpoGiema x inau-
Bi/lyaJbHOT CBIZIOMOCTI Y IOCTCEKYJISIPHOMY CBiTi B HAyKOBOMY ITi3HaH-
Hi HE 3aBepllieHa, aJjie € MePeyMOBH ISl oAanbInol pediekcii as il
BUPIMICHHS: PI3HOMAHITTS TOCBiAy MipKyBaHb IPO «MalOyTHE PEiriin
CIIPHUSIIO TOMY, IO L5l MpodiiemMa MepeTBOpHIIacs B BUIIPOOYBaIbHUI
IIOJIITOH METONOJIOTiH 1 ekciepuMeHTiB. 11100 B meBHil Mipi mocTaBUTH
110 pobiemMy sIK «IyOaidHy», BOHA IOBUHHA 3HOBY CTaTH MPOo0IeMO0
METO0JIOTTYHO BUBIpEHOT (isocodchbkoi pediekcii B pamMkax «(hiioco-
il MaitOyTHHOTOY.
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